


Introduction  

All praise belongs to Allah, Lord of the worlds—praise whose true reality 
lies beyond the reach of creation. Abundant blessings and salutations be 
upon those sacred personalities for whose sake the very act of sending 
blessings was ordained. 

It is from the grace and generosity of Allah, the Self-Sufficient, that He 
enabled this humble servant to respond to the questions and objections 
raised regarding the noble and revered mother of Ṣāḥib al-Zamān (may 
Allah hasten his reappearance), Sayyida Narjis (peace be upon her). In the 
present age—an age dominated by social media—false and disrespectful 
claims concerning her origin and status are increasingly circulated on 
platforms such as Instagram and Facebook. These allegations rely 
primarily on a single narration that portrays her as a slave-girl purchased 
from the market, despite the serious weaknesses found both in its chain of 
transmission and its content. 

This research seeks to examine that narration critically, demonstrate its 
unreliability through rijāl analysis and historical inconsistency, and present 
the stronger and earlier reports concerning Sayyida Narjis (peace be upon 
her). By Allah’s permission, this study aims to clarify the truth, defend the 
sanctity of the Household of the Prophet (peace be upon them), and refute 
claims that conflict with both sound scholarship and reverence for the Ahl 
al-Bayt. 

 



Author's note  

I dedicate this humble work first to the noble lady Syeda Narjis (peace be 
upon her) — the pure mother of our living Imam, the Master of the Age 
— and to our mother, Syeda Fāṭimah al-Zahrāʾ (peace be upon her), 
the sole means for the continuation of the Seal’s existence in this world — 
the Human Ḥūrī, Fāṭimah bint Muḥammad. 

If supreme infallibility means that the Perfect Human reaches a station 
where he is pleased with what pleases Allah and angered at what angers 
Him, then Fāṭimah al-Zahrāʾ (peace be upon her) reached a degree where 
Allah is pleased by her pleasure and angered by her anger — absolutely. 
This is a مقام (station) that leaves even the perfected ones bewildered. She 
is the dawn of the lights of the stars of the heaven of Wilāyah, and the 
repository of the secrets within the depths of the Book of Guidance. 

She is the wife and mother of the twelve chiefs from the descendants of 
Ismāʿīl, promised to Ibrāhīm al-Khalīl. She is the great sign in the heaven 
described in the Apocalypse — the woman clothed with the sun, the moon 
beneath her feet, and upon her head a crown of twelve stars.​
 She is the inner meaning of the “Blessed Night” in which every wise 
command is made distinct.​
 She is the “our women” of the verse of Mubāhalah — a plural confined in 
reality to a single soul.​
 She and her husband are the two seas of Prophethood and Knowledge that 
meet.​
 She is the unique one crowned with the verse of pure sincerity: “We feed 
you only for the sake of Allah’s Face.”​
 She is the one whose name is inscribed on the Gate of Paradise as “The 
Elect of Allah.” 

And from her light continues the Divine Trust. From her نور flows the 
existence of the Living Proof. From her روح flows the استمرار of Wilāyah. 

And thus, this work is also dedicated to the Imam of our time, the living 
 .of Allah upon His creation حجّة



Only his Zuhoor carries the meaning of salvation. Only his justice carries 
the meaning of balance. Only his presence carries the meaning of 
tranquility. Only his Qiyām carries the meaning of divine order. Only his 
Nūr carries the meaning of guidance. Only his ʿAdl carries the meaning of 
mercy in structure. Only his existence carries the meaning of hope in 
reality. 

This work is offered in Intizar, In love, in loyalty, and in certainty that the 
promise of Allah is true. 

I acknowledge openly that I am not a scholar, and that human error is 
inevitable. If there is any mistake in this research, it is from my own 
shortcomings. If any truth is found within it, it is by the grace of Allah 
alone. If any light shines from this work, it is only a reflection of Imam 
Husayn (peace be upon him), not from me. For all that I am, and all that I 
do, is in service of Imam Husayn (peace be upon him). 
 
Mujtaba ibne Dhulfiqar (Muhammad ibne muslim) 
 
 
 
 

 



In the name of God, the Most Gracious, the Most Merciful  
 
The nawasib, in their vile fantasies and polluted minds, tend to accuse pure 
women of unspeakable things. One of the victims is none other than the 
mother of our current Imam, Sayyida Narjisع. 
 
The hadith they often quote is the very long one from Kamal al-Deen 
where it mentions the story of how a companion of the Imam travelled to 
buy Narjis, who was a slave by then. It's chain of transmission is as 
follows: 
 

 
 
As you can see, I don't want to describe this incident in detail because it is 
very long. Please see the scan provided and read it yourself. 
 
When we consider the chain of transmission of this tradition, we find some 
concerns, and they are presented in order below: 
 
First, the main narrator of this incident is Abu al-Hasan Muhammad 
ibn Shaybani. From this perspective, what is his personal status? We are 
surprised that Sheikh Saduq has narrated this tradition from him 
through three sources. And this is Muhammad bin Ali bin Hatim Nawfal 
who said: Abu al-Abbas Ahmad bin Isa al-Wash al-Baghdadi narrated to 
us:He says, "Ahmad bin Tahir Qummi narrated to us.. 
 
The second incident is based on Bashir bin Nakhas, who introduced 
himself in the tradition and said that he was from the lineage of Hazrat 
Abu Ayyub Ansari رض We do not find any mention of this person 
anywhere in the books of Tarikh, Rijal and Tarajim, in fact, the narrator of 

https://alkarbala.org/scans/alkarbala-scans/hadith-scan-02.php?image=uploads%2FPicsart_26-01-20_15-57-27-703-imageonline.co-merged.jpg.jpeg


this news, Muhammad bin Bahr Shaybani, does not know him either. He 
also received some information about him at the same time.When he 
introduced himself and confirmed the writings he had received from 
Muhammad ibn Bahr.Therefore, we know only what he himself has told 
about himself to this narrator. 
 
Let's take a look at each narrator. 
 
This narration is weak  because there are many Jarah/arguments against its 
narrators, the first being Muhammad bin Bahr Shaybani.  
 
1.Here you can see the book of ikhtiyaar marifatul rijal p 147,148: 
 

 
 
Muhammad bin Bahr, this man was Ghali. 
This hadith has been fabricated and its truth has been altered. 
 
2. Muhammad bin Ali bin Muhammad bin Hatim an-Nawfali. 
 
We read in al-Mufid min Mu'jam rijal al-Hadith, p. 556: 
 

كناه و بالنوفلي وصفه - الدين كمال الصدوق، مشايخ من النوفلي حاتم بن محمد بن علي بن محمد  
مجهول - بالكرماني المعروف بالنوفلي آخر مورد في وصفه و مورد في بكر بأبي  .. 

 

https://alkarbala.org/scans/alkarbala-scans/hadith-scan-02.php?image=uploads%2Fc0a8da05-3c8f-42cd-8089-c2633c564cd3.jpeg
https://alkarbala.org/scans/alkarbala-scans/hadith-scan-02.php?image=uploads%2Fc0a8da05-3c8f-42cd-8089-c2633c564cd3.jpeg
https://alkarbala.org/scans/alkarbala-scans/hadith-scan-02.php?image=uploads%2Fundefined+-+Imgur+%286%29.png


Muhammad ibn ʿAlī ibn Muḥammad ibn Ḥātim al-Nawfalī, one of Shaykh 
al-Ṣadūq’s teachers. In Kamal al-Din, he described him as al-Nawfalī and 
gave him the kunya Abū Bakr in one instance, and in another instance 
described him as al-Nawfalī known as al-Kirmanī. He is unknown 
(majhūl). 
 

 
 
3. Abu al-'Abbas Ahmad bin 'Isa al-Washsha' al-Baghdadi: 
 
We read in Mustadrak 'Ilm al-Hadith, vol. 1, p. 397: 
 
ج الدين كمال في الصدوق روى ، يذكروه لم : العباس أبو البغدادي الوشاء عيسى بن أحمد ۱۳۳۳  

أحمد عن ، عنه ، الكرماني النوفلي حاتم بن محمد بن علي بن محمد عن ، ٤٥٤ ص ٤٣ باب ۲  
الله صلوات ) المنتــظر الحجـة عن ، المفصلة ومسائله الله عبد بن سعد حديث القمي طاهر بن  

الحديث مواضع طاهر بن أحمد في وتقدم ، ( عليه  
 
1333. Aḥmad ibn ʿĪsā al-Washshāʾ al-Baghdādī, Abū al-ʿAbbās: He has 
not been mentioned [by the biographers . Al-Ṣadūq narrated in Kamal 

https://alkarbala.org/scans/alkarbala-scans/hadith-scan-02.php?image=uploads%2Fundefined+-+Imgur+%286%29.png
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al-Din, vol. 2, chapter 43, p. 454, from Muḥammad ibn ʿAlī ibn 
Muḥammad ibn Ḥātim al-Nawfalī al-Kirmanī, from him, from Aḥmad ibn 
Ṭāhir al-Qummī, the narration of Saʿd ibn ʿAbd Allāh and his detailed 
questions to the Awaited Ḥujjah (peace be upon him). The locations of this 
narration have been mentioned earlier under Aḥmad ibn Ṭāhir. 

 
 
 
4. Ahmad bin Tahir al-Qummi. 
 
We read in Mustadrak 'Ilm al-Hadith, vol. 1, p. 331: 
 

٤١ باب ۲ ج الدين كمال في الصدوق طريق في وقع . يذكروه لم القمي: طاهر بن أحمد - ١٠٥٧  
، الشيباني بحر بن محمد الحسين أبي عن ، عنه ، الوشاء عيسى بن أحمد عن ١ ح ٤١٧ ص  

ومثله الشيباني يحيى بن محمد وفيه ، ۱۰ ص ٥١ جدج ، ( عليه الله صلوات ) الحجة ميلاد رواية  
۱ ص ۱۳ كمباج  . 

 
1057 – Aḥmad ibn Ṭāhir al-Qummī: He has not been mentioned [by the 
biographers].He appears in the transmission chain of al-Ṣadūq in Kamal 
al-Din, vol. 2, chapter 41, p. 417, ḥadīth no. 1 — from Aḥmad ibn ʿĪsā 

https://alkarbala.org/scans/alkarbala-scans/hadith-scan-02.php?image=uploads%2Fundefined+-+Imgur+%287%29.png
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al-Washshāʾ, from him, from Abū al-Ḥusayn Muḥammad ibn Baḥr 
al-Shaybānī — in the narration of the birth of the Ḥujjah (peace be upon 
him). [It also appears] in Jalāʾ al-ʿUyūn, vol. 5, p. 10, and there it includes 
Muḥammad ibn Yaḥyā al-Shaybānī; similarly in Kamal al-Bajāʾ, vol. 13, 
p. 1. 

 
5.Muhammad bin Bahr al-Ruhani. 
 
We read in al-Mufid min Mu'jam rijal al-Hadith, p. 504: 
 

الفقيه في روى - مجهول - الغلاة من الشيباني الحسين أبو « الدهني » : الرهني بحر بن محمد  
لم - « الرهني بحر بن محمد الشيخ عنونه ـ ضعيف اليه الشيخ طريق - بحر بن محمد بعنوان  

بلاواسطة عنه العباس أبي رواية يعهد  .. 
 
Muḥammad ibn Baḥr al-Ruhani (“al-Duhani”), Abū al-Ḥusayn 
al-Shaybānī: One of the ghulāt, unknown (majhūl). He was narrated from 
in al-Fiqh (Man lā yaḥḍuruhu al-Faqīh) under the name Muḥammad ibn 
Baḥr; the Shaykh’s chain of transmission to him is weak. The Shaykh 
listed him as Muḥammad ibn Baḥr al-Ruhani. It is not known (lam yuʿhad) 
that Abū al-ʿAbbās ever narrated from him without an intermediary. 
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6. Bishr bin Sulayman an-Nakhas. 
 
We read in al-Mufid min Mu'jam rijal al-Hadith, p. 86: 
 

الحسن أبي عن روى - مجهول - الانصاري أيوب أبي ولد من ، النخاس : سلمان بن بشر  
راويها هو و ، ضعيفة انها الا وثاقته على دالة هي و الدين كمال ، )ع( العسكري . 

 
Bishr ibn Sulaymān: The nakhkhās (slave trader), a descendant of Abū 
Ayyūb al-Anṣārī unknown (majhūl). He narrated from Abū al-Ḥasan 
al-ʿAskarī (peace be upon him). The narration appears in Kamal al-Din 
and indicates his trustworthiness, yet the report itself is weak, and he is its 
sole transmitter. 
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Literally all the narrators of this hadith are majahil.So, alhamdulillah, it 
has been proven that the false allegations made about Sayyidah Narjis sa , 
that she came from such and such place, etc., are all false. 
 
And you people will be very surprised to know, because there are not only 
problems with the chain of transmission of the narration, but also with its 
text.Which is considered an insult to the inviolability of the Ahl al-Bayt 
and cannot be accepted. 
 
The first objection in this narration is that Lady Sayyida Narjis (peace be 
upon her) herself introduced herself as Malika bint Yushaʿ ibn Qaysar of 
Rome, meaning that she stated she was the granddaughter of the Roman 
emperor of that time. At that time, her blessed age was thirteen years. If 
we connect the links of this lineage, then the identification of her noble 
grandfather becomes possible from the Roman Emperor. 
These events appear in the life of Imam ʿAli al-Naqi (peace be upon him) 
before the year 254 AH. If this Hijri date is examined in the light of the 
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same calendar, then the mentioned events correspond to the year 868 CE. 
Then, when we turn to the history of the Byzantine state and its emperors, 
we come to know that the intended person here is Michael III, who 
remained in power from the year 842 to 867. 
However, this emperor cannot be that person, because his father, named 
Theophilos, died in the year 842. At that time, he was very young and was 
not capable of running the affairs of the state. Therefore, in his stead, his 
mother assumed the seat of power as regent. 
 
Refrence:- Al bidaya walnihaya vol 10 page 326 
 
The second objection is that, ifsetting aside the lack of evidence we 
temporarily assume that such an emperor actually existed, then another 
difficulty arises. According to the narration, a war took place between the 
Muslims and the Roman government. The words of the narration are that 
one night Abu Muhammad, Imam Hasan al-ʿAskari (peace be upon him), 
informed me in a dream that on such-and-such a day your grandfather 
would dispatch an army to fight the Muslims, and that he himself would 
also go forth behind them to engage in combat with the Muslims. 
However, when we study the historical books, we do not find even a 
mention of any war between the Muslims and the Romans during that 
period. Rather, history shows that at that time an agreement for the ransom 
and exchange of prisoners was concluded between the Muslims and the 
Romans. 
 Tarikh e mukhtasir al dawal 142 
 
The third objection: 
 
This narration states that she was from Rome, that Imam ʿAli al-Naqi 
(peace be upon him) purchased her for his heir, Imam Hasan al-ʿAskari 
(peace be upon him), and also gave glad tidings that she would become the 
mother of Imam al-Mahdi (may Allah hasten his noble reappearance). All 
of these details contradict other narrations that exist in numerous sources. 
Among the narrations we possess, some indicate that she was Nubian; 
some state that she was born in the alawi household; some say that she was 



a maidservant of Lady Hakima (peace be upon her); while other narrations 
indicate that Lady Hakima gifted her to Imam Hasan al-ʿAskari (peace be 
upon him). Is it acceptable to reason that, for the sake of a single narration, 
all those narrations whose sources are numerous and whose chains and 
routes of transmission are many should be rejected, while that single 
narration itself contains several flaws? 
 
So let's continue our research and see where was Syeda Narjis sa came 
from then? 
 
Now this narration has effectively fallen silent despite containing a 
detailed account of her arrival along with the captives the question still 
remains as to how this noble lady (peace be upon her) entered the 
household of our imam. 
 
When we turn to somewhat earlier sources, another reality comes in our 
eyes, namely that Lady Narjis (peace be upon her) was herself a member 
of the Household of Infallibility, and that her birth took place within that 
sacred family. It has even been reported to the extent that her birth 
occurred in the house of Lady Hakima (peace be upon her), and that she 
was not purchased from the markets of slave traders. The evidence for this 
is the narration transmitted by Abu al-Hasan ʿAli ibn Husayn al-Hamdani 
in Ithbāt al-Waṣiyya. He writes that our trustworthy elders/Mashaikh 
narrated that Imam ʿAli al-Naqi (peace be upon him) had a niece who was 
born in his house and whom he raised; her name was Narjis. 
 
Ithbāt al-Waṣiyya:- Page 276 



 
So this proves that the first incident narrated by Sheikh Saduq r.a  in 
Kamal u ddin is a weak/Da’ef narration. And we have also proven that the 
tradition you can see above shows that Sayyida Narjis (peace be upon her) 
was born into the Alawai family. And we can find this same report this 
Kamal u din by shiekh sadooq r.a page 426 
 
 

 



Conclusion  
  
The earliest Imamite scholar to give an account of the Twelfth Imam's 
mother is al-Mas'udi. He reports that she was a slave-girl called Narjis 
[ithbat, 248. For the later authors who named her as Narjis see al-Irshad, 
390; T. al-Ghayba, 153, 158; ‘Uyun, 32-3.]. Al-Shahid (d. 786/1384) states 
that her name was Maryam b. Zayd al-`Alawiyya [Bihar, LI, 28, quoted 
from al-Dirus.], and other reports give her name as Rayhana, Saqil and 
Sawsan.ss It is possible that her name was in fact Narjis and the other 
names, except Saqil, were given to her by her owner Hakima bint 
Muhammad al-Jawad. People at that time used to call their slave-girls by 
different names as a form of flattery, and Narjis, Rayhana and Sawsan are 
all names of flowers. 
 
The earliest report concerning the nationality of the Twelfth Imam's 
mother goes back to the year 286/899. This was written down for the first 
time by al-Saduq, on the authority of Muhammad b. Bahr al-Shaybani, 
who attributed his narration to Bishr b. Sulayman al-Nakhkhas. According 
to this report she was a Christian from Byzantium who had been captured 
by Islamic troops[Kama’l, 431-2]. 
 
She was sold as a slave and bought by al-Nakhkhas in the slave-market in 
Baghdad. Al-Nakhkhas sent her to the tenth Imam, `Ali al-Hadi, in 
Samarra. After this, however, the narration begins` to lose much of its 
credibility and becomes hagiographical. It is related that she was Malika b. 
Yashshu', the granddaughter of the Emperor of Byzantium, whose mother 
was a descendant of Simon (Sham' un) the disciple of Jesus. When Malika 
was in her grandfather's palace, she dreamt that she saw Jesus's mother, 
Mary, and Muhammad's daughter, Fatima. In this dream Fattima converts 
her to Islam and persuades her to allow herself to be captured by Islamic 
troops [Kama’l, 317-23.]. 
 
🍁The authenticity of this narration is questionable in many aspects, the 
most doubtful points being found in the last part. 
 



Firstly there was no major battle between the `Abbasids and the 
Byzantines after 242/856 [Tabari, III, 1434] and there is no indication in 
the sources that the Emperor of Byzantium appealed to the `Abbasids to 
liberate his granddaughter. 
Secondly, the early Imamite authors, particularly al-Qummi, al-Nawbakhti, 
al-Kulayni and al-Mas'udi, who were contemporaries of al-Shaybani, the 
narrator of this report, do not refer to it in their works. In addition, 
al-Kashshi, who was a companion of al-Shaybani, and the later scholars 
al-Najashi and Ibn Dawud claim that he was an extremist [ikhtiyar, 147-8; 
al-Najashi, 298; Ibn Dawud, al-Rijal, 541]. 
Thirdly, al-Kulayni states that al-Qa’im's mother was a slave-girl from 
al-Nawba, the northern province of Sudan [al-Kafi, I, 323]. Moreover 
al-Nu'mani and al-Saduq related other narrations which indicate that 
al-Qa’im's mother was to be a black slave-girl [N. al-Ghayba, 84, 85, 120; 
Kama’l, 329]. It may be that the later Imamites ignored these 
transmissions and considered the narration of al-Shaybani as authentic 
because the latter makes al-Qa’im’s mother of noble ancestry and high 
social status. 
In the light of these three points the narration of-Muhammad b. Bahr 
al-Shaybani can be rejected despite the fact that al-Tusi and Ibn Rustam 
al-Tabari consider it reliable [T. al-Ghayba, 134-9; Dala'il, 262-4]. 
Possibly the correct account of the origin of al-Qa’im's mother is given by 
al-Mufid, who states that she was a slave-girl brought up in the house of 
Hakima, the sister of the tenth Imam. According to his report the Imam 
saw her one day and predicted that she would give birth to someone with 
special Divine blessing [al-Irshad, 390-1]. 
 
Insha Allah, there is still much to discuss about her life. If you want to 
read about her life in detail, you can read Ahmad Salman's book  the life 
Syeda Narjis (peace be upon her). it's in english/urdu/and originally in 
Arabic. 
 
 



 
 
 
“This is a humble and insignificant offering from this lowly servant, 
presented in the sacred presence of my Master,my Leader, my Guardian, 
and my Guide, Imam al-Zamana (peace be upon him), may Allah hasten 
his noble reappearance, and in the service of his revered motherص. I 
supplicate in the Divine court that He may grant acceptance to this humble 
offering.” 
 

 اپنے اور ولی اپنے سردار، اپنے مولا، اپنے آقا، اپنے ہے، ہدیہ ناچیز ایک کا حقیر بندۂ “یہ
 ماجدہ والدۂ کی ان اور میں، اقدس بارگاہِ کی الشریف فرجہ تعالیٰ اللہ عجل زمانہؑ امامِ رہبر،

 شرفِ کو تحفے اس کے حقیر اس وہ کہ ہوں دعاگو میں خداوندی بارگاہِ میں۔ خدمت کی
 فرمائے۔” عطا قبولیت

 
 
 
 


