


Introduction 

Among the narrations related to the faḍāʾil (distinct virtues) of Amīr al-Muʾminīn ʿAlī 
ibn Abī Ṭālib (ʿalayhi al-salām), the report known as Radd al-Shams—the return of the 
sun—occupies a unique position within the Islamic ḥadīth corpus. This narration 
describes an extraordinary event in which the sun, having already set, was returned by 
divine command so that ʿAlī (ʿalayhi al-salām) might perform the ʿAṣr prayer after 
having been prevented from doing so due to his obedience to the Messenger of Allah 
(ṣallallāhu ʿalayhi wa-ālihi). 

Within the Sunni ḥadīth tradition, this narration has been the subject of sustained scrutiny 
and discussion. Certain scholars regarded it as weak, objectionable, or even fabricated, 
while others authenticated it outright or judged its chains of transmission to be sound 
(ḥasan) or acceptable. As a result, the narration became a point of methodological 
disagreement rather than a matter of scholarly consensus. Importantly, this disagreement 
did not arise from a lack of transmission, but from differing approaches to narrator 
evaluation and standards of authentication. 

The aim of this risālah is not polemical argumentation nor sectarian disputation. Rather, it 
is a documentary inquiry grounded exclusively in Sunni primary sources. Its objective 
is to establish, through explicit citations from recognized Sunni authorities in ḥadīth, fiqh, 
and sīrah, that the narration of Radd al-Shams cannot be dismissed as a later fabrication 
or an isolated report without scholarly support. On the contrary, the authentication of this 
narration represents a documented and legitimate position held by a number of leading 
Sunni scholars across different centuries and legal schools. 

Furthermore, this study seeks to clarify an important methodological point: the existence 
of disagreement over a narration does not justify its wholesale rejection, particularly 
when prominent authorities have explicitly defended its chains or affirmed its occurrence. 
In Sunni ḥadīth methodology, a report that has been authenticated or deemed acceptable 
by recognized masters of the discipline cannot be labeled fabricated merely because other 
scholars disagreed with its assessment. 

Accordingly, this risālah will present the principal narrations of Radd al-Shams as 
transmitted in Sunni works, followed by the statements of those scholars who 
authenticated them, and finally the objections raised against the narration alongside the 
scholarly responses to those objections. And Allah knows best.  



Author’s Note 

I dedicate this humble piece of research to the One who is the truthful (al-Ṣiddīq) of this 
ummah, and its distinguisher (al-Fārūq), and its narrator (muḥaddith). To the one who 
is Hārūn, and Yūshaʿ, and Āṣif, and Shamʿūn of the Ummah of Muḥammad (ṣallallāhu 
ʿalayhi wa-ālihi). 

To the one who is the door of repentance (bāb al-Ḥiṭṭah) of this ummah, and the ship of 
its salvation (safīnat al-najāh). To the one who is the mighty argument (al-Ḥujjah 
al-ʿUẓmā), and the greatest sign (al-Āyah al-Kubrā), and the Imam of the people of the 
world (Imām al-Dunyā), and the firmest handhold (al-ʿUrwat al-Wuthqā)—the bond 
that never breaks, the refuge that never fails. 

To the one who is with the Truth, and the Truth is with him—wherever he turns, Truth 
turns with him; wherever he stands, Truth stands firm. To the one whose gentleness 
resembles the tenderness (shaḥbah) of Lūṭ (ʿalayhi al-salām), whose conduct mirrors the 
conduct (khuluq) of Yaḥyā (ʿalayhi al-salām), whose piety is akin to the piety (zuhd) of 
Ayyūb (ʿalayhi al-salām), and whose generosity reflects the generosity (sakhāwah) of 
Ibrāhīm (ʿalayhi al-salām). 

To the one whose grandeur bears the majesty (bahjah) of Sulaymān (ʿalayhi al-salām), 
whose strength carries the might (quwwah) of Dāwūd (ʿalayhi al-salām), and whose 
name is written upon the curtains of Paradise—known to the angels, recited by the 
heavens, and preserved by the decree of Allah. 

To him whose virtues were not created by words, but for whom words were created to 
bear witness; whose rank is not established by narrations, but by whom narrations attain 
meaning; whose light precedes expression, and whose reality surpasses description. 

This work, with all its shortcomings and limitations, is placed in devotion and humility at 
the threshold of Amīr al-Muʾminīn, Imām al-Muttaqīn, the Commander of the 
Faithful, Abū al-Ḥasan ʿAlī ibn Abī Ṭālib (ʿalayhi al-salām)—may Allah make us 
among those who recognize his right, follow his path, and be gathered beneath his banner 
on the Day when neither wealth nor lineage will avail, except one who comes to Allah 
with a sound heart. 

I state openly and without reservation that I am not a scholar, nor do I claim any standing 
among the people of knowledge. Human error is inseparable from human effort, and 
deficiency accompanies every attempt that is not divinely protected. If there is any 



mistake in this research, it is from my own shortcomings and limitations. If any 
correctness is found within it, then it is by the grace of Allah alone, for He is the source 
of all guidance and truth. 

And if any light is perceived in these pages, it is not from me, nor from my pen, nor from 
my understanding—it is only a distant reflection of Imām al-Ḥusayn (ʿalayhi al-salām), 
whose sacrifice illuminated the path of truth for all generations. As for myself, I am 
nothing but a servant at his threshold; for all that I am, and all that I attempt, is in service 
of Imām al-Ḥusayn (ʿalayhi al-salām), and in hope of being counted among those who 
remain loyal to him in word, intention, and deed. 

And Allah alone knows what lies within the hearts. 

— Muhammad Ibn Taqi 

 

 



Narration of Radd al-Shams 

A leading sunni maliki Jurist Qāḍī ʿIyāḍ ibn Mūsā al-Yaḥṣubī (Abū al-Faḍl) in his 
book al-Shifāʾ bi-Taʿrīf Ḥuqūq al-Muṣṭafā, page 347-348 states: 

Al-Ṭaḥāwī has reported it in Mushkil al-Ḥadīth, from Asmāʾ bint ʿUmays, through two 
chains of transmission, that the Prophet صلى الله عليه وسلم was receiving revelation while his head was 
resting in ʿAlī’s lap.  

Because of this, ʿAlī did not pray the ʿAṣr prayer until the sun had set. The Messenger of 
God صلى الله عليه وسلم said: “Have you prayed, O ʿAlī?”  

He replied: “No.” The Messenger of God صلى الله عليه وسلم then said: “O Allah, he was engaged in 
obedience to You and obedience to Your Messenger, so return the sun for him.”  

Asmāʾ said: “I saw it set, then I saw it rise again after it had set, and it stopped upon 
the mountains and the land. This occurred at al-Ṣahbāʾ in Khaybar.” 

 



A leading sunni hadith scholar ibn Ḥajar al-ʿAsqalānī in his book Fatḥ al-Bārī bi-Sharḥ 
Ṣaḥīḥ al-Bukhārī, Vol 6, page 255 states:  

However, it is reported in al-Muʿjam al-Awsat by al-Ṭabarānī, from the narration of Jābir, 
that the Prophet (peace and blessings be upon him) commanded the sun, and it was 
delayed for an hour of the day; and its chain of transmission is sound (ḥasan). 

 

A famous sunni shaf'i scholar al-Suyūṭī in his book Khaṣāʾiṣ al-Nabī, vol 2, Page 137 
states: 

Ibn Manda, Ibn Shāhīn, and al-Ṭabarānī narrated—through chains of transmission, some 
of which meet the criteria of authenticity (ṣaḥīḥ)—from Asmāʾ bint ʿUmays, who said: 

“The Messenger of Allah (peace and blessings be upon him) was receiving revelation 
while his head was in ʿAlī’s lap, and he did not pray the afternoon prayer until the sun 
had set. The Messenger of Allah (peace and blessings be upon him) then said: ‘O Allah, 



indeed he was engaged in obedience to You and obedience to Your Messenger, so return 
the sun for him.’” 

Asmāʾ said: “I saw it set, and then I saw it rise again after it had set.” 

In another wording reported by al-Ṭabarānī: “The sun rose for him until it stood upon the 
mountains and upon the earth. ʿAlī then stood up, performed ablution, and prayed the 
afternoon prayer; then it set again. This occurred at al-Ṣahbāʾ.” 

Al-Ṭabarānī also narrated with a sound (ḥasan) chain from Jābir that the Prophet (peace 
and blessings be upon him) commanded the sun, and it was delayed for an hour of the 
day. 

 

 

A famous Sunni Mālikī scholar and ḥadīth commentator, Ibrāhīm ibn Muḥammad 
ibn Aḥmad al-Zurqānī in his book Sharḥ al-ʿAllāmah al-Zurqānī ʿalā al-Mawāhib 
al-Ladunniyyah, Vol 6 page 488-489 states: 



Al-Ṭabarānī also narrated it in his al-Muʿjam al-Kabīr with a sound (ḥasan) chain of 
transmission, as reported by Shaykh al-Islām Ibn al-ʿIrāqī in Sharḥ al-Taqrīb, from Asmāʾ 
bint ʿUmays. Its wording is as follows: 

The Messenger of Allah (peace be upon him) prayed the noon prayer at al-Ṣahbāʾ, then 
he sent ʿAlī on an errand. ʿAlī returned after the Prophet (peace be upon him) had already 
prayed the afternoon prayer. The Prophet then placed his head in ʿAlī’s lap and fell 
asleep, and ʿAlī did not move him until the sun had set. Thereupon the Prophet (peace be 
upon him) said: “O Allah, Your servant ʿAlī was detained by himself for the sake of 
Your Prophet, so return the sun for him.” 

Asmāʾ said: The sun then rose again until it appeared upon the mountains and upon 
the earth. ʿAlī stood up, performed ablution, and prayed the afternoon prayer; then the 
sun set again. This occurred at al-Ṣahbāʾ. 

It was also narrated by Mardawayh from the hadith of Abū Hurayrah with a sound 
(ḥasan) chain as well. (End.) It was also narrated by al-Ṭabarānī in his al-Muʿjam 
al-Kabīr with a sound chain, as related by Shaykh al-Islām, Qāḍī al-Quḍāt Ibn al-ʿIrāqī, 
the ḥāfiẓ Walī al-Dīn, in Sharḥ al-Taqrīb, from Asmāʾ bint ʿUmays. Its wording is: 

The Messenger of Allah (peace and blessings be upon him) prayed the noon prayer at 
al-Ṣahbāʾ, then he sent ʿAlī on an errand—namely, the distribution of the spoils of 
Khaybar, as mentioned in another narration of al-Ṭabarānī. ʿAlī returned after the Prophet 
had already prayed the afternoon prayer. The Prophet then placed his head in ʿAlī’s lap 
and fell asleep, and ʿAlī did not move him until the sun had set. When he awoke, he 
asked him, “Have you prayed?” He replied, “No.” 

Thereupon the Prophet (peace and blessings be upon him) said: “O Allah, Your servant 
ʿAlī restrained himself, refrained from moving, limiting himself to safeguarding Your 
Prophet and serving him—so return the sun for him so that he may perform the 
afternoon prayer within its time.” 

Asmāʾ said: The sun then rose again until it appeared upon the mountains and upon 
the earth. ʿAlī stood up, performed ablution, and prayed the afternoon prayer; then the 
sun set again. This took place at al-Ṣahbāʾ. 



 

 

Some of our Mukhalifeen (Sunnis) claim that the Hadith of Radd al-Shams is fabricated 
and has no basis. While it is true that a few Sunni scholars have declared this narration 
baseless, many other prominent Sunni scholars have graded this hadith as authentic or 
acceptable. 

The authentication of this hadith by numerous Sunni authorities decisively overpowers 
and neutralizes the claim of fabrication. Therefore, the assertion that Hadith Radd 
al-Shams is “fabricated” is neither unanimous nor academically sound. On the contrary, 
the existence of strong Sunni scholarly endorsements firmly refutes this allegation. 

Grading Evidence 01: 

A renowned Sunni Maliki jurist Muhammad al-Zurqānī in his book al-Maqasid 
al-Hasanah, page 130 says:  

“The return of the sun for ʿAlī”: authentic (ṣaḥīḥ). 



 

Grading Evidence 02: 

A sunni Shaf'i Hadith Scholar Ismāʿīl ibn Muḥammad al-ʿAjlūnī al-Jarrāḥī in his 
book Kashf al-Khafā, Vol 1, Page 486 states: 

Imām Aḥmad said: “It has no basis,” and Ibn al-Jawzī followed him and included it in 
al-Mawḍūʿāt (fabricated reports). However, al-Ṭaḥāwī declared it authentic, as did the 
author of al-Shifāʾ. It was also reported by Ibn Mandah and Ibn Shāhīn from Asmāʾ bint 
ʿUmays, and by Ibn Mardawayh from Abū Hurayrah. 

al-Ṭabarānī narrated in al-Kabīr and al-Awsaṭ with a ḥasan (good) chain that the Prophet 
 commanded the sun and it was delayed for an hour of the day. Likewise, the sun صلى الله عليه وسلم
was returned for the Prophet صلى الله عليه وسلم when he informed (Quraysh) about the caravan he had 
seen on the Night Journey, saying they would arrive on such-and-such a day. Quraysh 
stood watching as the day was passing and they had not arrived, so the Prophet صلى الله عليه وسلم 
supplicated, and an hour of the daytime was returned for him and the sun was held back. 



 

Grading Evidence 03: 

A renowned sunni scholar Muḥammad Ṭāhir al-Fattānī in his book Tadhkirat 
al-Mawḍūʿāt, Page 96 states: 

The ḥadīth of Asmāʾ regarding the return of the sun includes Faḍīl ibn Marzūq, who has 
been declared weak, and it has another chain that includes Ibn ʿUqdah, a Rāfiḍī who was 
accused of lying and labeled a lying Rāfiḍī. I say: Faḍīl is trustworthy (ṣadūq); Muslim 
and the four Sunan compilers relied upon him. As for Ibn ʿUqdah, he is among the great 
ḥadīth masters and trustworthy among the people. Those who weakened him were biased 
extremists. A number of scholars explicitly declared this ḥadīth authentic. 

Among them is al-Qāḍī ʿIyāḍ. In al-Laʾālī, from Asmāʾ bint ʿUmays, it is narrated: “The 
Prophet (peace and blessings be upon him) was receiving revelation while his head was 
in ʿAlī’s lap, and he did not pray the afternoon prayer until the sun had set. He then said: 
‘O Allah, indeed he was in obedience to You and obedience to Your Messenger, so return 
the sun for him.’ So it rose again after it had set.” 



It was said that this ḥadīth is objectionable (munkar), and it was said that it is fabricated. I 
say: a group of leading ḥadīth masters explicitly stated that it is authentic. In al-Maqāṣid, 
the return of the sun for ʿAlī is mentioned. Aḥmad said, “It has no basis,” and Ibn 
al-Jawzī followed him; however, al-Ṭaḥāwī authenticated it, as did the author of al-Saqā, 
and likewise the return of the sun for the Prophet (peace and blessings be upon him). 

 

 



Conclusion 

The evidence presented in this risālah establishes that the narration of Radd al-Shams 
cannot be dismissed as fabricated or without basis within the Sunni ḥadīth tradition. 
While some scholars questioned or rejected the report, a number of authoritative Sunni 
scholars across different generations explicitly authenticated it or judged its chains to be 
sound or acceptable. This documented scholarly endorsement alone is sufficient to 
invalidate the claim of fabrication. 

Disagreement over a narration does not equate to falsehood, nor does criticism negate 
authenticity when other recognized authorities have affirmed it. To label such a report as 
fabricated despite these attestations is contrary to established Sunni ḥadīth methodology. 
The narration of Radd al-Shams, therefore, remains a legitimate subject of scholarly 
discourse rather than a rejected or invented report. 

And Allah knows best. 
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